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CONSTRUCTIVE STUDIES IN THE LIFE OF CHRIST. 



By Ernest D. Burton and Shailer Mathews, 
The University of Chicago. 



PART V— {continued). 

SECOND PERIOD OF THE GALILEAN MINISTRY. 

FROM THE CHOOSING OF THE TWELVE UNTIL THE WITHDRAWAL INTO 
NORTHERN GALILEE. 



CHAPTER XII. 

A PREACHING TOUR IN GALILEE. 

§50. The centurion's servant. 

Matt, 8 15-13. Luke 7 : 1-10. 

§51. The raising of the widow's son at Nain. 

Luke 7:11-17. 
§ 52. John the Baptist's last message. 

Matt. 11:2-19. Luke 7:18-35. 

§53. Anointing of Jesus in the house of Simon the Pharisee. 

Luke 7 : 36-50. 
§ 54. Christ's companions on his second preaching tour. 

Luke 8:1-3. 

^[130. Notes on §50, Matt. 8:5-13. — Vs. 5, " Capernaum ; " see 
^[ 98. "Centurion": an officer in armies organized on the Roman 
model and in charge of a company of fifty to one hundred men. He 
was of approximately the same grade as a non-commissioned officer in 
our army, and was seldom, if ever, promoted. In the present instance 
the centurion is a Gentile in the service of Herod Antipas, and was 
evidently a man of wealth. " Beseeching ": Luke 7 : 3, 4 says that he 
asked the elders of the synagogue he had built to prefer his request. 
They commend him as a person worthy to be aided by Jesus, since he 
was so generously disposed to the Jews. He was, however, probably 
not a proselyte. Vs. 6, "sick of the palsy ": more properly, paralyzed. 
Vs. 8, "I am not worthy," etc.: These words speak volumes for the 
man's humility, and also tell of the treatment probably accorded 
him by other rabbis. A strict legalist regarded it as ceremonially 
defiling to enter a Gentile's house. " Only say the word ": He is sure 
that Jesus can heal his servant, if he only chooses to command the 
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disease to leave him. Vs. 9, "man under authority," etc.: The argu- 
ment is plain. The centurion knows the power resident in a superior's 
word of command. He has faith enough to believe that an equal power 
is in the command of Jesus. Vs. 10, " Jesus marveled": Jesus was as 
capable of being surprised as any man. In this case surprise came 
from the fact that a Gentile's faith should have surpassed the Jews'. 
Cf. Matt. 15:22-28; Luke 18:8. Vss. 11, 12 emphasize the readi- 
ness of the Gentiles to receive the kingdom of God as compared with 
the unwillingness of the Jews. "Sit down," etc.: a figure of speech 
with the Jews to represent the joys of the expected kingdom. " Sons 
of the kingdom": /. e., the Jews. They supposed they were guaran- 
teed the kingdom because they were sons of Abraham. We have here 
the clear teaching of Jesus as to the universal rather than Jewish 
character of the fraternity he was founding. Vs. 13. Notice that 
Jesus does not say the faith healed, but he himself heals in answer 
to faith. No matter how much the centurion believed, no cure would 
have followed had Jesus seen fit to do or say nothing. 

^[131. Notes on §51, Luke 7:11-17. — Vs. 11, "Nain": a small 
town in Galilee at some distance from Nazareth and about twenty- five 
miles from Capernaum. It is today represented by a few mud huts 
and tombs cut in the rocks. Perhaps the procession was going to one 
of these. Vs. 12, "much people of the city was with her": It was 
customary for those met by a funeral procession to join it as a sign of 
respect. In this procession would also be the hired wailers and the 
musicians. Notice the apparent order of the procession. Jesus met 
first the mother, then the bier and its bearers. Vs. 13. The tenderness 
of Jesus appears in his words to the mother. Vs. 14, " bier ": The Jews 
did not bury their dead in closed wooden coffins, but carried them 
on a bier to a tomb where they were laid in little niches as in the 
catacombs, except that they were not walled in. The nearest approach 
to a coffin was a long open basket made of wickerwork. Burial was 
always soon after death. Vs. 16. Both the fear and the thanksgiving 
were natural. But *it is to be observed that no one thought Jesus 
was the Christ ; he was simply another great prophet at last sent by 
God to his people. 

^[132. Notes on §52, Matt. 11 : 2-19. — Vs. 2, " When John heard in 
the prison" : For the reason of this imprisonment see Mark 6:17, 18. 
Josephus, Antiquities, xvii, 5, 2, also states that Herod Antipas feared 
the political effects of John's preaching. He was now in the castle 
of Machserus, where evidently he was given some liberty, for he was in 
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communication with his disciples. "He sent unto him": Luke 7 : 19 
says that there were two in the deputation sent Jesus. It is easy to ima- 
gine how interested and perplexed John must have been. Jesus in his 
ministry of love certainly did not seem a judge punishing sinners such 
as John had expected. (Cf. ^[48.) This probably gave rise to the ques- 
tion vs. 3, "Art thou he that cometh ?" John had spoken of the Christ 
as one who was to come (Luke 3 :u). The question was equivalent 
to asking whether Jesus was the Christ. Vss. 4, 5. The argument is this : 
The passages which Jesus used (Isa. 35:5; 61:1) were interpreted 
Messianically. Jesus shows he is fulfilling them. His reference is to his 
cures and preaching alike. Vs. 6 : a reference to the difficulty which, as 
Jesus saw, had been caused by the great divergence between the popu- 
lar expectation of the Christ and his own revelation of true Messianic 
work. The figure is that of a man stumbling over a stone. Jesus was 
thus indirectly appealing to John, for his own good, to revise his expec- 
tations according to reality. Vs. 7. Jesus now begins a defense of 
John against the very probable charge of moral weakness. He appeals 
to the crowd's former judgment of John. The figures he uses express 
weakness and love of ease, which John never exhibited. Vs. 8, " They 
in soft raiment": doubtless a good description of the effeminate cour- 
tiers of Herod Antipas. Vs. 9, " Yea, I say": introduces Jesus' own 
opinion of John. Vs. 10. The words come with slight variation 
from Mai. 3:1. It was because he was a messenger of the Christ 
that John was more than a prophet. Vss. 11, 12 contain, not only 
Jesus' final estimate of John, but also his estimate of the worth of the 
kingdom of God. By implication he does not include John in the 
kingdom. This does not mean that John was a bad man, but simply 
that he was not a member of the group of men and women whose 
inestimable privilege it was to be actual disciples of Jesus, hear his 
teaching, and come to learn how his character revealed God's love 
rather than his awful justice. Why, then, need a Christian today envy 
or imitate a prophet ? By Jesus' own words, he is more privileged than 
the greatest prophet who ever lived. Vs. 12, "from the days of John 
the Baptist until now": i.e., from the time of the announcing of the 
immediately coming Christ until the time of speaking. That was 
practically the period of Jesus' own ministry. "The kingdom of 
heaven suffereth violence," etc.: The figure is that of soldiers carrying 
a city by storm ; that which it illustrates is the difficulty that lay in the 
Jews' accepting Jesus as the Christ. Of this, John's doubt was an instance. 
Vs. 13, "For all the prophets": This is given as a reason for the 
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difficulty of faith. (Compare what is possibly a more exact report of the 
words, Luke 16:16.) It was easy for the Jews to believe the prophe- 
cies that a Christ would come, for they believed that he would be the 
sort of person they wanted him to be. They found their own sort of 
Christ in the prophecies. {Cf. ^ 50.) Even John did not have a sufficiently 
complete foreview of the Coming One. For such persons to accept 
Jesus as the Christ meant that they had to conquer prejudice and, so to 
speak, conquer their way into the kingdom. Perhaps the hardest day 
for faith in Jesus as the Christ was between his baptism and resurrection, 
and this fact Jesus recognizes. At the same time he congratu- 
lates those who prefer reality to their preconceptions. Vs. 14, "he 
is Elijah": i. e., the one who introduces the Messianic era; cf. Mai. 4 15. 
"If ye are willing to receive it" : It was nearly as hard to believe in 
John as the forerunner of the Christ as in Jesus as the Christ. Cf. 
Matt. 9:13. Vs. 15, " He that hath ears," etc.: A call to discover more 
than a mere surface meaning in the words just uttered. Vss. 16-19 
are a delightful use of children's plays to illustrate the captious attitude 
of the Jews toward John and Jesus. The children are in two groups. 
One is trying to get the other to play some game, but is unsuccessful 
because of the other's immovable determination to be satisfied with 
nothing — neither with a joyous game of wedding nor with a solemn 
game of funeral. So, said Jesus, was it with the Jews. They would not 
be satisfied with an ascetic like John the Baptist, nor with his precise 
opposite, the genial and social Son of Man. {Cf ^f 1 34.) " And wisdom 
was justified," etc.: Probably sadly ironical. The scribes claimed so 
much wisdom, and yet this fastidious, sanctimonious captiousness is 
the outcome of it ! Or possibly not ironical, but an expression of the 
abiding faith of Jesus in the ultimate vindication of wisdom by the 
course of conduct to which it prompts. 

Tf 133. Notes on §52, Luke 7 : 18-35. — Vs. 29, "justified God " : 
/. e., declared by being baptized that they approved of the plan of 
God of which John's mission was a part. To justify is to declare 
or treat as righteous. Usually it is regarded as the prerogative of 
God, but here, by a bold figure, God, as it were, is represented as being 
put on trial by men. The way in which men can declare him righteous 
is by accepting promptly that plan which is clearly his. In the 
present case it was done by being baptized by John. {Cf. ^[57.) Vs. 
30, " the Pharisees and lawyers " : /. e. y the representatives of religion 
in its legal aspects. " Rejected," or rather "frustrated,"'" made of no 
avail," so far as they were concerned. Their action was precisely the 
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opposite of that of the people, and the results were correspondingly 
different. If a man follows God's plan, he declares God righteous by 
that very act ; if he rejects God's plan and chooses his own, he not 
only pronounces God guilty of unrighteousness, but — since God's plans 
are gracious — loses the blessings that might have been his had he but 
acted in accordance with the divine plan. The way to get blessing from 
God is consciously to do God's will, even though it require struggle. 

¥134. Notes on §53, Luke 7:36-50. — Vs. 36. The invitation 
from Simon was evidence that the break between Jesus and the Pharisees 
was not complete. "Sat down": better, "reclined;" perhaps on a 
couch, perhaps on a rug spread on the divan or raised portion of the 
floor. Vs. 37. It must be recalled that the houses in Palestine were 
less closed than in Europe or America, and that privacy was far less 
observed. "Sinner": Bruce {Expositor's Greek Testament) thinks this 
happened in Capernaum, and that the woman had been a guest at Levi's 
dinner (Luke 5:27 f.). "Alabaster cruse of ointment": Jews, like 
other persons of their time, used such articles freely in special toilets. 
Vs. 38. As Jesus reclined during the meal, it would be easy to come 
up behind him. "She began to wet his feet with her tears": Evi- 
dently this was unintentional and led her to the impulse to dry his feet 
with her hair. The other acts of this repentant woman are marks of 
her profound gratitude for release from sin. Vs. 39. Note the repe- 
tition of "Pharisee." " He spake within himself," etc. : His reflection 
is an evidence of the meanness of his nature. The one thing he sup- 
posed a prophet would do — remember he had never seen one — would 
be to remove himself from sinners ! As if he should converse only 
with the most eminently respectable persons ! His argument on this 
narrow, sanctimonious premise is correct. The woman was a sinner; 
but Jesus allowed her to touch him. Therefore, either he was a bad 
man, or else he did not perceive what sort of woman she was. In either 
case he could not be a prophet ! Vs. 40. The parable Jesus now uses 
is too plain to need comment. "Pence" : better "denarii," a little coin, 
worth about 15 cents, but with far more purchasing power. The 
entire conversation is marked by courtesy on the part of both Jesus and 
Simon, but Jesus also shows, both that he knew what was required by 
conventional politeness, and that he noticed that Simon had not 
treated him as a social equal, to say nothing more. Vs. 47. Repent- 
ance with God means forgiveness. Thus the greatness of her sinful- 
ness is paralleled by the greatness of her love. The concealed but 
implied elements are an equally great repentance and forgiveness. 
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This last Jesus boldly states. Vs. 50. Faith in him justified forgive- 
ness, since it had led the woman to abandon her life of sin and had 
touched the depths of her moral nature. She could well go out to live 
in peace. 

Tf 135. Notes on § 54, Luke 8 : 1-3. — Vs. 1. This is less a reference 
to a special tour of Jesus than a description of his general method. 
Vs. 2, "Mary Magdalene" : Mary from Magdala, a town at the south- 
ern end of the plain of Gennesaret. " Seven devils" : she had been a 
very sick, not a very wicked woman. There is no evidence that she 
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was the woman mentioned in ^| 134. Vs. 3, " Herod's steward " : /. e., 
the official in charge of- some estate of Herod, or, possibly, the person 
attending to the domestic affairs of the royal palace in Tiberias. In 
any case he must have been a man of some importance, and his 
wife would be likely to have some property at her disposal. The 
other women are unknown. Notice that we have here an expla- 
nation of how Jesus and his companions could live without manual 
labor. 
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% 136. Questions and Suggestions for Study. — (1)* What was 
the religious condition of the centurion? (2)* What was the 
remarkable thing about his faith ? (3)* State his argument care- 
fully. 

(4)* Describe the raising of the widow's son. (5) Is there 
any evidence that anyone exercised faith beforehand in the 
power of Jesus to raise the young man ? 

(6)* Why had John been arrested? (7) Was his uncertainty 
natural? What sort of Christ had he foretold? (8) What is 
there in the method of Jesus' reply that is worth following 
today? (9)* How does Jesus describe John? (10) In what 
particulars are modern Christians superior to John ? (11) Why 
did Jesus think men had to struggle to become his followers ? 
(12) Are there as many difficulties today in accepting him as 
our guide in life? (13)* How may a man declare God to be 
good? (14)* How may he prevent God's plan for him being 
of any service to him ? Illustrate from today's experiences. 

(15)* What sort of man, probably, was Simon ? (16)* What 
things would it have been polite for him to do for Jesus? (17)* 
Describe the action of the woman. (18) Give the illustration 
Jesus used. (19) Is it necessary to be a great sinner in order 
to love God very much ? Is it not best to grow naturally, as 
Jesus did, into a great love of God ? (20) Can a man sometimes 
be so very virtuous himself as to be harsh in his judgments of 
others ? How can such a condition of one's heart be avoided ? 

^"137. Constructive Work. — Having completed the preceding 
study, let the pupil write the chapter for his " Life of Christ," on some 
such plan as this : 

CHAPTER XII. 
A PREACHING TOUR IN GALILEE. 

i. The healing of the centurion's servant. 

2. The widow's son at Nain. 

3. Christ's answer to the message of John the Baptist. 

4. Christ's teaching as to the relation of love and forgiveness. 

5. His companions. 

T[ 138. Supplementary Topics for Study. 

1. The different attitudes of Jesus and the rabbis toward the masses. 
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2. Teachings given by Jesus while dining. 

3. The use made by Jesus in his teaching of the character and 
habits of children. 

4. Mary Magdalene. 

CHAPTER XIII. 

FURTHER CONFLICT WITH THE SCRIBES, AND TEACHING 
CONCERNING THE KINGDOM. 

§55. Warnings to the scribes and Pharisees: "an eternal sin." 

Matt. 12 : 22-45. Mark 3 : 19^-30. Luke n : 14-36. 

§56. The true kindred of Christ. 

Matt. 12 : 46-50. Mark 3 : 3i~35- Luke 8 : 19-21. 

§57. The parables by the sea. 

Matt. 13 : 1-53. Mark 4 : 1-34. Luke 8 : 4-18. 

* r 139. Notes on §55, Mark 3 : 19^-30. — Vs. 21, " He is beside him- 
self" : i. e., is insane. The tremendous energy of Jesus, as well as his 
hostility to Pharisaic forms, must be the chief explanation of this 
opinion of his friends. Vs. 22, "scribes which came down from Jeru- 
salem" : perhaps as a result of the conflict described in John, chap. 5. 
" Beelzebub " : The name is derived from that of a heathen deity 
(2 Kings 1 : 3), who at one time was regarded as a great enemy of 
Jehovah. In the time of Christ the name meant, probably, "lord of 
the lower world," i. <?., the prince of the evil demons. The scribes 
attributed the power of Jesus in his cures of demoniacs to his being 
this authoritative demon himself. Vss. 23 ff. The argument is so 
simple as to be its own best interpreter. Jesus appealed to common 
human experience to show that any such division among the hosts of 
hell was improbable. The first argument is from the analogy (vs. 23, 
"parable") of a kingdom ; the second, from that of a household. In 
his positive argument (vs. 27) he gives by analogy the true explanation 
of his success : he is spoiling the kingdom of Satan because he has 
conquered its king. Vss. 28-30, see ^[ 140 (vss. 31, 32). 

If 140. Notes on §55, Matt. 12:22-45. — Vs. 23, "son of David": 
i. e., the Messiah. The wonderful cures wrought by Jesus aroused the 
hopes of the people, but the suspicion and evil nature of the Pharisees. 
Vs. 28. Jesus and the primitive church (Acts 10 : 38) referred his 
powers to the spirit of God. Vs. 30. For the complementary truth 
see Luke 9 : 50. Vs. 31. These profound and awful words of Jesus 
are to be understood strictly (see Mark 3 : 30) as occasioned by the 
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misinterpretation of his mission by the scribes and Pharisees. " Blas- 
phemy " : an utterance derogatory to divine things. " Blasphemy 
against the Holy Spirit": such an utterance as the words of the 
scribes show them to be in danger of making. Vs. 32, "a word 
against the Son of Man " : Jesus appreciated the difficulty that lay in 
an intellectual apprehension of him as the Christ ; but this doubt 
did not need to express itself in such a judgment as that pronounced 
by his enemies. " Shall not be forgiven " : The reason is given in 
Mark 3 : 29. The sin itself is eternal. There can be no forgiveness 
except as the offender repents and abandons his sin. Jesus holds that 
the condition of a man to whom good seems evil is hopeless. He 
is morally corrupt. Vss. ^ 34 show how words but express the con- 
dition of a man's soul, and therefore, like the fruit of a tree, may be 
the basis of judgment. This thought is elaborated in vss. 35-37. 
Words are of no value except as they indicate one's nature, but as 
such they are of the greatest value. Vs. 36, "idle word" : not a mere 
meaningless expression, but a foolish word. It is morally serious, 
because it is the fruit of a foolish soul. 

Vs. 38, "a sign": /'. e., a material proof of a spiritual mission. 
Vs. 39. Such a demand implied that those who made it were untrue 
to their own religious professions. If any people in the world should 
have been susceptible to spiritual teaching, it was the Jews, but the 
Pharisees had lost spiritual susceptibility in their devotion to external 
rules. Vs. 40, "For as Jonah": Luke omits this verse, and very pos- 
sibly it is in Matthew an addition of the evangelist, giving what he 
understood to be the meaning of Jesus. As it stands, the reference is 
explicit; the experience of the prophet in the sea-monster becomes 
a type of the experience of Jesus when buried. So it is used in early 
Christian art. Vs. 41. In this verse we have the interpretation of the 
sign of Jonah as a preacher of repentance to the Ninevites, and an 
application of it to the Jews of Jesus' own day. As the Ninevites 
responded to the prophet's preaching, so should the Jews have 
responded to the preaching of Jesus. They needed no other sign. 
Vs. 42. We have a repetition of the argument. The Queen of the 
South responded to the wisdom of Solomon ; she was true to her 
opportunity, although the teaching of Solomon was inferior to that of 
Jesus. As the opportunity of the Pharisee was greater, so would be 
his condemnation. Vss. 44, 45. In these verses we have a parable 
based upon the current belief in demoniacal possession. Its point is 
simply this : the man was worse off, because after he had rid himself of 
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the evil spirit he had neglected to take in a good spirit. The moral 
lesson is therefore evident. It is not enough merely to drive out evil 
from oneself, like the Pharisees, that is, merely to keep from doing 
things which are illegal ; one must be full of the divine spirit. Simply 
to keep from evil is to offer an inducement to evil. 

^f 141. Notes on §55, Luke n : 14-36. — Vss. 27, 28 ; cf. Mark 3 135. 
Jesus constantly teaches that mere physical relationships are inferior 
to spiritual relationships. Vss. 33-36. This collection of aphorisms, 
though probably spoken at a different time, is intended to carry out 
further the thought of Jesus' words about the demand for a sign. He 
insists that there is in a man the power of responding instinctively 
to truth. If this power is lacking, the man is in an abnormal con- 
dition ; the light in him is darkness (vs. 35). 

*[[ 142. Notes on § 56, Mark 3 : 31-35. — Vs. 31; cf. Mark 3:21. It 
is easy to imagine the scene : Jesus within the house, his mother and 
his brothers outside, calling him to come out and go home with 
them. He does not hear them because of the crowd about him. Vs. 
32. Evidently the people think he should obey the voice of his 
mother, but again Jesus insists that family ties are inferior to those 
of the kingdom of God. Vss. 34, 35 give us Jesus' beautiful definition 
of what constitutes true relationship to him. Those are the members 
of his family who do God's will. {Cf. Matt. 5 : 44, 45.) 

^f 143. Notes on §57, Mark 4: 1-34. — Vs. 2, "parables ; " see ^f 146. 
Vss. 3-9, the Parable of the Sower. In this parable we have a descrip- 
tion of a common scene in the life of a farmer. The central thought 
is plain, namely, difference in crops depends upon variation in the 
soil. It should be noticed that there is a steady progress from the 
seed which does not yield a crop to that which bears a hundred fold. 
Vs. 5, "rocky ground " : that is, ground over ledges. Vs. 7, " thorns": 
not thistles, or tares, but the sturdy bushes which surround the fields 
as a sort of hedge. 

Vs. 11. This verse introduces Jesus' reason for using parables. 
See Tfi47- On "the kingdom of God," the mention of which here 
shows that by these parables Jesus intends to set forth the nature of 
the kingdom, see ^f 145. Notice the distinction between the disciples 
and those who "are without." Vs. 12, "that": the Greek does not 
permit any other interpretation than that of purpose. But that Jesus 
does not think that the truth will always be concealed by the parable 
appears in vss. 21, 22. 
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Vss. 13-20 give Jesus' interpretation of the Parable of the Sower. 
It is needless to consider it more elaborately than he has himself. It 
should be noticed that he interprets only such items in the original 
story as go to illustrate the great truth he is intending to teach. And 
this is : the fact that the kingdom of God grows more slowly in some 
places than in others is due to the differences in the men who hear its 
truths taught. Notice those things which he describes as interfering 
with this growth. 

Vss. 21, 22. The reference here is to the concealing power of the 
parable. This, Jesus declares, is but temporary, and illustrates his 
statement by the appeal to the habits of ordinary housekeeping. Vss. 
22, 23, "save that": these words introduce the purpose of the hiding. 
The parable preserves (like a husk) what it temporarily conceals in 
order that later it may come to light. Vs. 24. It is noteworthy that 
these familiar words have reference to listening to teaching. By them 
Jesus states a principle of modern pedagogy : what one learns depends 
upon what one has learned. In other words, the pupil not only must 
" take care what he hears," but he is himself, to a large degree, respon- 
sible for his progress. This is especially true in moral teachings. 

Vss. 26-29, the Parable of the Seed in the Earth. The essential 
elements of this parable are (1) the fact that the seed grows of itself 
when once it is planted ; (2) the earth is fitted to make the seed grow 
(vs. 28). Truth and the mind of man are fitted to one another. The 
teacher cannot make the seed grow. It is his to sow the seed, and in 
clue time to reap the harvest. 

Vss. 30-32, the Parable of the Mustard Seed. With this compari- 
son Jesus illustrates the extent of the growth of the kingdom. Little 
in its beginnings, it will be great in its end. (On the mustard seed, 
see Bible dictionaries). Vss. ^^ f 34, "as they were able to hear": a 
good pedagogical principle, and one that shows how careful Jesus was 
as to his methods. Vs. 34, " He expounded to his own disciples " : 
From this time on Jesus reserves certain truths and explanations for 
that inner circle of friends to whom he was so closely joined. 

^[ 144. Notes on § 57, Matt. 13 : 1-53. — This collection of parables 
possesses no small literary unity. The parables all bear upon the 
gradual growth and certain triumph of the kingdom of God. Cf. ^f 145. 
The various elements may thus be grouped : 

1. The explanation of the unequal growth of the kingdom in different 
circumstances: Parable of the Sower, vss. 1-9, 18-23. (See If 144-) 
For vss. 10-16, see If 147. 
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2. The contemporaneous growth of evil is to be expected and endured : 
the Parable of the Tares, vss. 24-30, the interpretation of which is 
given in vss. 36-43. " Tares " : a noxious weed that grows in wheat 
fields and at first closely resembles the wheat itself. The time when 
they can be safely removed is therefore at the time of harvest. In the 
interpretation given by Jesus this thought is central. Men are not to 
endeavor to root out evil so much as to see that good grows. God will 
see to it that evil is finally destroyed, and the kingdom will then 
be all-inclusive and glorious (vs. 43). Vs. 38, " the world " : one of 
the most important words in the New Testament. It corresponds 
roughly to our term " social environment." It is generally thought 
of as evil. "This age" is the period preceding the complete estab- 
lishment of the kingdom. In this interpretation notice (a) that the 
kingdom is composed of men, and is therefore social ; (b) that the 
judgment comes at the end of the age ("world," vs. 39), /. e., at the 
end of the period of the kingdom's growth toward its complete 
establishment. It is this " age," in which the kingdom is developing 
in the midst of evil influences, that we are now living in. 

3. The extent and method of the kingdom's growth, vss. 31-33 : the 
Parables of the Mustard Seed (see ^| 143) and of the Leaven. Vs. 33. 
This is one of the most instructive parables uttered by Jesus. " Leaven " : 
yeast, the symbol, not of corruption, but of transformation through con- 
tact. This may be evil (Gal. 5 : 9) or good, as here. " Three meas- 
ures " : four or five pecks. " Till it all was leavened " : Like the 
Parable of the Mustard Seed, this indicates the wonderful growth of the 
kingdom. So small as to be hidden in the world, it will yet transform 
it all. The parable also indicates how the kingdom is to grow, viz., 
by transforming its surroundings. This implies (a) a gradual process, 
(b) the operation of social forces rather than miraculous intervention 
during the period of growth of the kingdom. In this parable Jesus 
has composed an entire philosophy of social regeneration. And he 
was producing the " yeast " in the persons of his disciples, especially 
the Twelve. Vss. 34, 35, see ^f 147. 

4. The surpassing worth of (membership in) the kingdom, vss. 44-46: 
the Parables of the Treasure Trove and the Pearl of Great Price. In 
both of these parables the central thought is the same : the kingdom 
of God is so valuable that a man may well afford to give away every- 
thing else in exchange for it. There is possibly a shade of difference, 
in that in one case the treasure was happened on, and in the other it was 
discovered while being searched for. But this difference is incidental. 
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Vs. 44, " treasure hidden in a field " : In Palestine there were few or 
no places besides the temple in which one could deposit valuables. 
They were, therefore, buried. It would frequently happen that the 
only one to whom the fact was known never dug the treasure up, and 
another found it. Even today there are frequently found in Palestine 
little heaps of money that has lain buried for hundreds and even 
thousands of years. 

5. The final separation of the true from the false members of the king- 
dom, vss. 47-50 : the Parable of the Drag-Net. This grows naturally 
from the preceding thought. The great worth of membership in a 
triumphing kingdom will induce bad men to claim membership. 
They will at the end of the period of growth be removed, as poor fish 
are thrown out from a net. Vs. 47, " net " : a drag-net or seine which was 
so drawn through the water as to inclose large numbers of fishes. 
There would be all sorts in it when at last it was drawn up on the 
beach. Vs. 50. Here, as frequently in the New Testament, we have 
the misery suffered by those who do not come into the kingdom 
described in forcible figures. The fire is not physical ; it is worse, for 
it typifies spiritual misery. 

Vs. 51, "ye" : the disciples, men of no education, and not pos- 
sessed even of quick understanding. Vs. 52, "therefore" introduces 
an argument of this sort : If you simple folk can understand these 
teachings, how great are the possibilities for the scribe who has become 
a disciple! " Scribe": not the disciples, but to be taken literally. The 
scribe was the educated man of Judaism. He could not only under- 
stand the new teaching, but could bring it into connection with the 
old. In these days of widespread education it is fitting that intelligent 
Christians should bear this ideal in mind. They are neither to accept 
new teachings merely because they are new, nor hold to the old merely 
because they are old. They are to hold truths, both new and old, 
fuse them into one, and make them serviceable. Both progress and 
conservatism are thus seen by Jesus to lie in education. 

If 145. Jesus' Conception of the Kingdom of God. — Compare ^f 61. 
(1) He does not regard it (a) as equivalent merely to heaven, (b) as 
merely God's reign, (c) as a condition of man's spiritual nature. (2) 
He does regard it as an actual social order or society in which the 
relation of men to each other is that of brothers, because they are the 
sons of God, i. e., are like God in moral purpose and love (Matt. 5:44? 
45). It is thus fundamentally religious and consequently fraternal. 
(Cf James 1:26, 27.) The type of this new humanity is Jesus himself, 
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the Son of Man. It is not yet complete, but is growing. It is not a 
thing apart from other humanity, but is to grow by the transformation 
and assimilation of men and institutions. The completion of this 
growth is "the consummation of the age," and is described also as 
" the coming of the Son of Man ; " /. <?., the coming of the type is, as in 
Dan. 7: 13, used as the equivalent of the triumph of the anti-type, in 
this case a regenerate humanity. In this triumph all good men, whether 
dead or alive, will share. The final separation of the bad from the 
good is described by Jesus as a judgment. In this triumph and judg- 
ment Jesus says he himself will be the central person. 

^f 146. On the Interpretation of Parables. — A parable is a figure of speech 
in which commonly observed facts and actual, or at least conceivable, expe- 
rience are used by analogy to illustrate religious truth. Parables are of two 
classes : those which illustrate and enforce some single truth or duty, and 
those which treat of the nature and progress of the kingdom of God. In 
interpreting parables the following rules will be found serviceable : 

1. By means of the context or the content of the parable itself, deter- 
mine whether it is homiletic in purpose, that is, illustrates or enforces a single 
truth or duty ; or whether it has to do in a more general way with the nature 
and progress of the kingdom of God. 

2. In case it belongs to the latter class (parables of the kingdom) : (a) 
discover the central "point" of the parable as a story, and the elements of 
the story that are essential to this " point ; " (b) discover from the context 
and the analogy itself the truth to be taught by the dominant analogy, and so 
interpret the essential details that, as they themselves are subordinate to the 
dominant feature of the story, the truths they represent shall be subordinate 
to the truth expressed by the dominant analogy. Disregard all other details. 

3. In case the parable belongs to the second class (homiletic parables), 
the only rule to be observed is this : discover the " point" of the parable and 
use it, and it alone, as a means of illustrating or enforcing the authoritative 
teaching of Jesus. All details are of no exegetical importance except as they 
make more evident the one essential analogy. 

^[147. Why did Jesus Use Parables? — The answer to this question is 
given in Mark 4:10-12 and Matt. 13:10-16. With these statements 
should be compared Mark 4:21, 22, 33, 34 and Matt. 13:34, 35. A careful 
study of these passages will show (1) that Jesus used the parable because it 
enabled him to present truth in a veiled form. This permitted him to teach 
in public in such a way as not to be misunderstood, and in private to explain 
his thought to his disciples. (2) That Jesus did not wish the crowds to join 
him so long as their "hearts were gross" (Mark 4:10-12). To have 
preached openly that he was the Christ and to have endeavored to get every- 
body to join the kingdom would have been to invite misunderstanding and 
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even revolution. He had to content himself in his own mission with the dis- 
covery of sympathetic, teachable persons with whom he could live intimately 
as a teacher and friend. Thus he could make them into evangelists of the 
truths he himself was forced to veil (Mark 4:21, 22). (3) That Jesus thus 
expected that some day these "hidden" truths would be revealed. It is a 
fact that a man will remember for a long time a truth he does not understand 
if it is put into the form of a story. Some day, when he is ready for the truth, 
he sees it in the story he has remembered so long. (4) That the kingdom thus 
had its "mystery" (Mark 4 : 11; Matt. 13:11), which could be shared and 
enjoyed only by its members. This mystery was probably Jesus' teaching as 
to the nature of the kingdom itself, and, later, as to his being the Christ. 
The value of this inner teaching and experience shared by the disciples 
appears in Matt. 13:16, 17, where the reference is clearly to the longings of 
men of the past for a sight of the kingdom of God and its Christ. 



^[148. Questions and Suggestions for Study. — (1)* How and 
why did his friends misunderstand Jesus? (2)* How did the 
Pharisees misunderstand him? (3)* What warning does Jesus 
give them ? (4) What is meant by words against the Holy 
Spirit? (5) What do they indicate as to the speaker's moral 
nature? (6)* Why are words of so much importance? (7)* 
What did the Pharisees mean by a "sign"? (8)* What is "the 
sign of Jonah"? (9) What does Jesus teach as to the wisdom 
of merely giving up bad habits ? 

(10)* Who are members of Christ's family? 

(11) What does Jesus mean by "kingdom of God"? Can 
we help it triumph ? 

(12)* What is a parable? (13) Why did Jesus use para- 
bles? (14)* What is the Parable of the Sower, and what does 
it teach? (15)* The Parable of the Seed in the Earth. What 
does it teach? (16)* The Parable of the Tares ? (17)* The 
Parables of the Mustard Seed and the Leaven ? (18)* The Para- 
bles of the Treasure Trove and the Pearl? (19)* The Parable 
of the Drag-Net? (20)* What responsibility lies upon educated 
Christians? (21) What lessons of help and warning can one 
draw from these parables? (22) Tell these parables once again 
as the same things would happen today. 

^[149. Constructive Work. — Let the pupil write a chapter for his 
"Life of Christ" on some such plan as this : 
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CHAPTER XIII. 

FURTHER CONFLICT WITH THE SCRIBES, AND TEACHING CONCERNING THE 

KINGDOM. 

i. The warning against moral deterioration. 

2. The way to join Christ's family. 

3. The nature and growth of the kingdom of God : (a) what the 
kingdom is ; (b) why it grows unequally in different surroundings ; 
(c) what makes it grow ; (d) what will be the final outcome of the 
growth. 

If 150. Supplementary Topics for Study. 

1. The teaching of Jesus as to sin. 

2. The ethical teaching of Jesus as contrasted with that of the 
Pharisees. 

Full references will be found in Burton, " The Ethical Teachings of Jesus, etc.," 
Biblical World, September, 1897 (Vol. X, pp. 198-208). 

3. The parables of Jesus. 

Mathews, "The Interpretation of Parables," American Journal of Theology, 
April, 1898 (Vol. II, pp. 293-311); Trench, Parables; Goebel, Parables (perhaps the 
best book in English on the subject); Bruce, The Parabolic Teaching of Our Lord. 



